Bijdragen tot de Taal-, Land-en Volkenkunde 170 (2014) [435] [436] [437] [438] [439] [440] [441] Most of the scholarly literature on 'colonial nostalgia' has tended to focus on the fields of literary and film theory, and architecture (for instance, Peleggi 2005; De Mul 2011) . Inspired by this scholarship, we were convinced that the phenomenon deserved more sustained empirical scrutiny from anthropological and historical perspectives. Focusing on historically and empirically informed specificities of postcolonial engagement with colonialism in both Indonesia and the Netherlands, this special issue aims to further problematize notions of nostalgia and colonial and postcolonial temporalities. Most of the articles in this special issue were originally presented at a workshop titled 'Colonial Nostalgia: Memories, Objects and Performances' , held at the Koninklijk Instituut voor Taal and an article by Ann Stoler and Karen Strassler (2000) on memory work in Java. While Stoler and Strassler (2000:8) warned against presuming the existence of 'hidden scripts' of resistance in memories of subaltern subjects, Mrázek (2010) attempts to identify a lack of interest among his interlocutors to engage in discussions about the transition from colonialism to postcolonialism.
Most recently we have seen joint efforts between Indonesian, Dutch, and international scholars to explore a plurality of perspectives and approaches to Indonesian historiography. This scholarship endeavours to include the colonial past into Indonesian historiography rather than treating colonialism as something that is 'external' to Indonesian history (see Schulte Nordholt, Purwanto and Saptari 2013; Suwignyo 2014). Relevant in this context is also the project 'Sites, Bodies, Stories' , a collaborative research programme (2008) (2009) (2010) (2011) (2012) involving academic institutions and scholars in the Netherlands and Indonesia, which focused on the political dynamics of cultural heritage in colonial and postcolonial Netherlands and Indonesia. Quite unexpectedly, as one of the Indonesian coordinators remarked,3 this research revealed that a focus on heritage politics could be the way to include the colonial experience, as part and parcel of Indonesia's national history, in Indonesian history writing (Legêne, Purwanto and Schulte Nordholt forthcoming; Bloembergen and Eickhoff 2011 and forthcoming).
Building on these studies and on the questions they raise, Colonial ReCollections aims to go beyond existing conceptualizations of nostalgia, and to provide new insights into modalities of engagements with the colonial past in both Indonesia and in the Netherlands. Who engages with what is seen as colonial, and for what reasons? What kind of colonial pasts are re-enacted, desired, achieved, or repudiated? What is being marked out as colonial, why, and from whose perspective? What kinds of personal, political, and collective claims for the future are envisaged in multifaceted forms of colonial re-collections? How are past-present relationships constructed, contested, negotiated, and transformed throughout processes of colonial re-collections? How can these phenomena of colonial re-collecting be understood in the context of geopolitical changes?
The articles in this special issue open up perspectives for further discussion about the discourses and practices of tempo doeloe-a longing for the 'good old days' of the Dutch East Indies. They explore this phenomenon from the perspective of four diverse groups with quite different relationships to the colonial past in Indonesia and the Netherlands: Indonesia's urban youth in today's Jakarta (Sastramidjaja); Indisch (Dutch-Indonesian) migrants and their descendants across the world (Dragojlovic); Dutch colonial elites returning to the Netherlands (Drieënhuizen); and old Javanese coolies at a former Dutch colonial tea plantation in Sumatra (Lamb).
Yatun Sastramidjaja focuses on the remarkable engagements of Indonesia's urban youth with the colonial past, which take the form of heritage trails, historical re-enactments, and costume balls in Jakarta's old colonial quarter of Kota Tua. While, at first sight, these interactive colonial heritage performances seem ephemeral, intended to revoke the atmosphere of the good old colonial times, or tempo doeloe, Sastramidjaja shows that something more complex is at stake. Against the background of the recent decline of authoritative history, these performances, she argues, serve as a means for the participants to investigate broader, more inclusive interpretations of the urban past-interpretations that also draw on supressed memories, including those of local communities and ethnic minorities, as a basis for critical awareness and social engagement in the present.
Ana Dragojlovic, building on her research on the intergenerational transmission of memory and senses of loss, explores the apparent nostalgic engagements of the Indisch (Indonesian-Dutch) migrants and their descendants across the world, and gauges the meanings of their travels. She argues that these apparently nostalgic travels and the affective experiences in the places from which they emanate serve as vehicles through which descendants can attain temporal proximity to embodied collective memories. As in Sastramidjaja's article, apparently ephemeral nostalgic performances-in this case, travels to geographies of absence and loss-are a means to engage with the sensibilities of a group's contemporary relations to the past.
Carolien Drieënhuizen follows the travels of the private collections, assembled by the colonial elites of the Dutch East-Indies, in space (from the colony to the Netherlands) and in time (from a colonial presence through to decolonization). Exploring when and how such objects, and the attachment to objects, changed and when and why objects moved from private collections to Dutch national museums, she shows how objects, as bearers of nostalgic meanings, were powerful and strategic instruments with which these privileged groups emphasized their status and bonded with peer groups; reconnected with colonial memory and identity; and to accommodate to the abrupt and violent decolonization.
Nicole Lamb explores how and why former coolies of the Sumatran Kayu Aro tea plantation, all Javanese migrants, tend to remember the colonial times Bijdragen tot de Taal-, Land-en Volkenkunde 170 (2014) 435-441 in positive terms: as an era of cukupan (enough), relative prosperity, and security. Like the previous authors, Lamb clarifies how such apparently nostalgic narratives of colonial times speak to a problematic presence-in this case, one that is dominated by (social and economic) insecurity and poverty. The articles by Sastramidjaja, Dragojlovic, and Drieënhuizen focus on more privileged groups, whose colonial re-collections act as strategic vehicles for change, or to accommodate change, and thus to re-engage with possible new futures (albeit sometimes in conservative ways). Lamb's article, by contrast, shows that colonial re-collections serve not so much as a weapon, but rather as compensation for or an escape from present-day hardship.
Together the articles reveal how engagements that we termed colonial recollections, triggered by heritage performances, travels, the circulation of objects, and oral history, are mostly a vehicle to cope with complicated past relationships, and, especially so in the last case, with present-day, difficult sociopolitical circumstances. Colonial re-collections, in that sense, as Remco Raben already remarked at the workshop in 2011, are not only referring to a sense of loss of an idealized bygone past, but are also posing questions about the future of remembering the past. To what extent engagements with the colonial can also be a means to engage with potential future memories of the present, remains open for discussion. The question, then, is not only 'whose colonial re-collections?' but also 'whose future'?
